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ABSTRACT
Historians revealed that the concept of nationgizenship did not take root until the French revmno in 1789.

When the prophet Muhammad (peace be upon him) ot city -state of Madinah centuries ago, haiee a charter
that described the Muslims and non-Muslims resglefithe area as being “one nation”. It is not axaggeration to say
that Islam as a complete way of life attaches nimqgortance to the rights and responsibilities oégvMuslim. In every
given society, there will be rulers and subjeatst jas the rulers have their rights and respongiéd that are required of
them by Islam, the subjects also have their rigimis responsibilities as stipulated by Islam. Metblody relied solely on
bibliography appraisal of such studies that areatel to this study. This paper intends to look thi citizenship, rights,
and responsibilities through binoculars of Islanténets. In conclusion, if the citizens of an Iskastate refrain from what
is prohibited, establish regular prayers, pay taxesy zakat and abide by the rules and regulatiguiging Islam, therefore
it is their right to safeguard their life, rightfiyl owned wealth and property projection on theinboand integrity and no

responsibility should be imposed on them etc.

KEYWORDS: Their Rights and Responsibilities, Binoculars ¢dnsic Tenets, Honor and Integrity

INTRODUCTION

Citizenship is the legal right of belonging to atmailar nation. It is an act of becoming a legiite member of
a nation and accepting the responsibilities thatamsociated withln another way round, it can be described as d lega
right which an individual or group of people hawebielong to a particular country. Citizenship canbly birth, marriage,
naturalization, honorary, dual etc.

From the above conventional meanings of citizenshig realized that each and every individualobgls to one
particular nation or the other as a matter of leggit either by birth, marriage or registratioRurthermore, the prophet
of Islam Muhammad (SAW) demonstrated a high le¥ekoognition, allegiance, and loyalty, as a magsponsibility for
a citizen, wherever he found himself. While he \aa#lakkah where he was born, he contributed imnmgnewards the
development of the place, for instance placing kajh Aswad in Kaabahhe also showed maximum love for Makkah to
the extent that he was quoted to have describedk&he#s his dearest spot on earth and when he wed tsleave Makkah
for Medina, he also gave the same saying: “O Alldéave the place | love most (Makkah) for the gio@ love most
(Medina)”. Moreover, when he arrived at Medinagh@ally considered Medina as his own place thiwénking toward the

development of the place as well as maintenanpeaxde and tranquility despite the availability ffiedent religion e.g. Arab

| I mpact Factor (JCC): 3.7985 - Thisarticle can be downloaded from www.impactjournals.us




[442 Sulaiman Sheu Adua |

pagans, Judaism, Christianity, and Istaftcording to the history, when the prophet settledn in the city of Medina, he
drew series of treaties with the Arab and Jewitlersetting out the system of government and tessrthat transformed
a primitive tribal justice system based on collestiesponsibilities into a legal system making gvedividual responsible
for his/her action. The duties regarding the dederfsthe city were outlined. The religious diveysiff the population was
celebrated and the common framework for the systasdefined. These documents are collectively dahie constitution
of Medina. Internally, the prophet formulated thesim community by attaching a Muhajir with his tver Ansar. This is

known in history as the formulation of ummah.

From the historical fact so far, it is derived tkta¢ prophet was a citizen of Makkah while he wiaslakkah and
became Medina citizen when he arrived at Medinaséah, a citizen in Islam is more complex and féxithan that of
western or conventional view. Meaning that wherevenan found him/herself, he/she should considas this/her home
and should be ready to be loyal and work towardsvelopment. As long as Muslims are able to pradtieir faith without
fear of persecution, they are able to call anyelamme. Itis well established in the Holy Qur’'aattAllah does not stop the
believers from relating positively with those tldatnot stop you from worshipping or practicing yéaith and raise any form
of persecution (Q60:8, Q5:5). Another verse alstestt that there | no compulsion in religion andtheoverse also stated
that each with his religion (Q109:6) and many otrenses. From the percept of the prophet, it istrored that the prophet
said whoever harms any conscientious (non-Muslintetlslamic government); | will be his antagomwistthe last day.

LA o 59 enmd s Lad (53 3

Practically, the prophet (SAW) worked towards tbeis-political development of Medina (as explaifedore) and
also ensures peaceful coexistence despite thaiomldisparities. Other manners which Islam reggiifrom the Muslims
to the people of other religion are; Dealing justiyh people from other religion is permissible aing to Islam (Q60:8),
permissibility of taking and giving gifts from unevers to create and promote peaceful living amtregpeople is also
encouraged in Islam (Q5:5), Showing kindness anctyn® non-Muslims is also stated in Islam e.gdfeg him when
needed, visiting him when sick and saving him frlhihazards. A transgression on non-Muslims’ wedifé or personality

when there is no war is forbidden in Islam.

Citizenship rights in order to create balance iarabter, tranquility, and avoid getting abused r@@glected human
being by another, is crucial and choices, behavialues and needs and the legitimate right of geapklear by it. No
matter what age and position of humans, everyosmegs it; the awareness of the rights of citizertselp us get rid of the

old-inhibitor and non-constructive ideas of theiantand have life more productive, more ratiomal purposeful.

It is not an exaggeration to say that Islam asraptete way of life attaches much importance tortbbts and
responsibilities of every Muslim, in any given stgi there should be rulers and the ruled, botagmates are saddled with
their respective responsibilities. However, theaidé being a citizen of a particular place in Islsnmore complex because
Islam is considered anywhere on the earth as trtege home as far as man is considered. WhereMeisim finds himself,
he should strive to play his role and responsiedito enable the place to prosper. Some contempbtaslims however
say otherwise concerning the concept of citizenstpre they suggest that only a place where isgogiwerned by Islamic

law is his house. Every human being is a citizemm atate, be it direct or indirect, but most pecgie unconscious or
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ignorant of this while others expecting the statprbvide them with all their need without fulfillj their responsibility to the
state. However, citizenship is a broad conceptuages in both theory and practice across diffeneitions and schools of
thought. Citizenship is a membership concept andded upon the principle of equality between citize
Islam attaches much importance to the right of mitpaeverybody has right under Islamic law, Isltaaches its
adherents to respect the right of each other aatdofithe adherents of other religions.
The right of Allah upon His two noble creaturesliso mentioned in the Glorious Qur'an, Allah says:
Osemd V) Qa5 Gall s L

Meaning

And | did not create the jinn and mankind exceptitwship me (Q51:56)

The prophet made it known to the ummah that Allak hight upon His servants and any servant thgiskéee
right of Allah would in return have right upon Aiddimself. This undisputable fact is seen in a thadiported by Al-Imam
Bukhari as follows:

Jsm byl 1 8 Maa g () (i) JB il 5 A0 V) i i el (U)ol iy Ul Ly 13ae J8
G A G L s, b () U8 s dil Jgms s b ol o e 1y 106 3 Aol s 23 clitens s 4
O S Y esum o sdbe e iy Gl Ga " B alel adgu s il Gl Sodlie e i
el G L sl ¢ (Lom) U lisens s ) Jgmey b lad B Jim 0 M (0m) JU 3 Aol S o et
aedn Y ol dag Do ) e dlall Ba " () JB plef al gy 5 i) 1 B S0 5lad o) — Jas 5ol e
Mu’adh bn Jabal said:

| was riding behind the prophet (May peace be umior) and there was nothing between him and meHautdar
part of the saddlewhen he said: Mu’adh bn JabaWfiioh | replied: At your beck and call, and at ypleasure, Messenger
of Allah! He then again moved along for a few masiand said: Mu’adh bn Jabal: To which | replietly@ur beck and call,
and at your pleasure. Messenger of Allah He, (tbly Rrophet) said: Do you know what right has Aligfon His servants?
| said: Allah and His messenger know best. Heftbly Prophet) said: verily the right of Allah ovidis servants is that they
should worship Him, not associating anything witimHHe (the Holy Prophet) with Mu’adh behind him ved along for a
few minutes and said: Mu'adh bn Jabal: To whickglied: At your beck and call, and at your pleashtessenger of Allah!
He (the Holy Prophet) said: Do you know what righé&wve servants upon Allah in case they do it (hey worship Allah
without associating anything with Him)? | (Mu'adh Babal) replied: Allah and His messengers know, fgpon this), he
(the Holy Prophet) remarked: That He would not tentthem (with the fire of Hell).

From the above -quoted hadith, it is manifest thatright of obedient servants of Allah upon Hinbdsave them
from the punishment (in the hereafter).

In any given society, there must be the rulersthrduled, as ordained by Allah in the Qur'an, Alsays:

Osaliall aa el Sial e seins s malls s el 5 ol ) 0se Al oS oSl
Meaning
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and let there be (arising) from you a nation imgtto (all that is) good, enjoining what is riglmidaforbidding what

is wrong, and those will be the successful (Q3:104)

RIGHTS OF A CITIZEN IN ISLAM

Conventionally, right are those things which amgaly or morally allowed to have. Firstly, every Bim citizen
has to refrain from what is prohibited by Allah amd prophet, such as: zina, usury, drinking intexis, gambling etc. and
engage himself in what is commanded by Allah aedpifophet, such as establishment of regular pragaysnent of zakat,
enjoining what is good and forbidding what is bad ao on.

However, it is an undisputable fact that the Mustitizens have a right which they must enjoy initistate. The
ruled Muslims are to enjoy the right to live a bettfe, right to security, right to employmenfgt to education, right to care
and so on, these mentioned rights will be exambeddw one after the other.

In the address which the Prophet delivered on tisagion of the farewell Hajj, he said: “Your livesd properties
are forbidden to one another till you meet yourd_on the Day of Resurrection.” God Almighty haslldbwn in the Holy
Qur'an: “Anyone who kills a believer deliberatelyliweceive as his reward (a sentence) to live &ll Hbrever. God will
be angry with him and curse him, and prepare totrfa@rhim” (4:93). The prophet has also said aktbet Dhimmis (the
non-Muslim citizens of the Muslim state): “One wkills a man under covenant (i.e. a Dhimmi) will rexten smell the
fragrance of paradise” (al-Bukhari and Abu Dawud).

The second most important right is the protectibtihe honor of a citizen. In the address delivasadhe occasion
of farewell Hajj, as mentioned earlier on, the greipdid not only prohibit the life and property thie Muslims to one
another, but also any encroachment upon their hoaspect, and chastity were forbidden to one amohe Holy Qur'an
unequivocally states:

“You, who believe, do not let one (set of) peoplake fun of another set.

Do not defame one another.

Do not insult by using nicknames.

And do not backbite or speak ill of one anothed:(4.-12).

This is the law of Islam for the protection of homdhich is indeed much superior to and better thenvestern law
of defamation.

Islam recognizes the right of every citizen ofsitate that there should be no undue interferenea@oachment on
the privacy of his life. The Holy Qur’an has laidwdn the injunction: “Do not spy on one another”:@®. “Do not enter any
houses except your own homes unless you are stine otcupants’ consent” (24:27). The prophet lvee do the extent of
instructing his followers that a man should noeemtven his house suddenly or surreptitiously. tteikl somehow or other
inform or indicate to the dwellers of the house tiiis entering the house, so that he may ndtisemother, sister daughter
in a condition in which they would not like to bees, nor would he himself like to see them in twatdition.

Islam has also laid down the principle that nazeiti can be imprisoned unless his guilt has beeredrim an open

court. To arrest a man only on the basis of suspiand to throw him into a prison without propeu@roceedings and
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without providing him with a reasonable opporturtityproduce his defense is not permissible in Islins related in the
Hadith that once the prophet was delivering a leciio the mosque, when a man rose during the keetod said: “O Prophet
of God, for what crimes have my neighbors beenstet®” The prophet heard his question and contihisedpeech. The
man rose once again and repeated the same quésti®prophet again did not answer and continuegdpgegch. The man
rose for the third time and repeated the same igmesthen the Prophet ordered that the man’s neigitbreleased. The
reason why the prophet had kept quiet when thetigmewas repeated twice earlier was that the palffieer was in the
mosque and if there were proper reasons for thestaaf the neighbors of this man, he would haveugoto explain his
position. Since the police officer gave no reasionghese arrests the prophet ordered that thetadeersons should be
released. The police officer was aware of the latdaw and therefore he did not get up to say: ‘@Hteinistration is aware
of the charges against the arrested men, but goayot be disclosed in public”.

Muslims are to be given right to live a better lifigthe rulers, the rulers should accord the aitiziea Islam abetter
life, it has to be known to them that they are gitlee privilege to rule human beings not becausyg #re the best among
them and that their subjects are human beingsthigm, not animals. Allah Himself accord higher @atto human being
among his creatures to such an extent that He cowhedbthe angels to prostrate to Adam (Q2:34). Hub®ngs are the
creature of Allah, they are work of Allah, they acebe ruled with piety, and they are not to betraated just as in the
contemporary ruler’s disposition. It is learnedtth@me governors in Nigeria owe their workers atsdewen months’ salary,
meanwhile, the prophet says:

eﬁﬂm%@ﬁw}u\:ﬂ“eﬁwb‘:ﬂmgﬂ}@cémﬂ\d}u)dbﬁﬁﬁ@‘uc
ol 4 ol aie gl 1l alind Ja 5 4s S 158 gl days 0 o5 el Ja ) el

Meaning

“Muslims citizens are also entitled to securityligés and properties from the rulers and by extamsihey should
ensure peace among the citizens, there shouldenatlheat to their lives and properties”.

Rulers are also saddled with the responsibilitgioing the citizens sound education, educatioreiy yprominent
in any community, any community that attaches iegmrtance to education will be crawling after asthemmunities. The
prophet of Islam categorizes learning as a compylksct in Islam, the prophet says:

Lala s alse S e Ay i plall lla
Meaning

“Acquisition of knowledge is compulsory upon Musfirnale and female”.
In every Muslim state, education must be seen agpatsory, thus, Muslim children should enjoy frerieationin
the state, the rulers should finance the educatidie citizens’ children at all levels.

It is the responsibility of the rulers to providetative jobs for the citizens; every citizen dagtto employment so
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as to earn his livelihood. It is pertinent to nttat Allah commands Muslims to engage in work, Al&ays:
Osiasall g adsus 5 aSlae Al (5 s | slac)
Meaning

“And say: work; so Allah will see your work and (&dll) His messenger and the believers” (Q9:105)

Right to education, this right according to Islasnviery paramount to the extent that the first raveh to the
prophet is about education. More often, a praaifcie prophet confirmed that Islam attaches mowgoirtance to seeking
of knowledge. In the Holy Qur'an, the propheticymais only on knowledge where Allah asked himdeksfrom Allah to
advance his knowledge (Q20: 114);

" lale () s da s il oy OF 08 e Ol Al Jaad V5 Gall clld) ) L

Meaning

“Supremely exalted is therefore, Allah, the king,Tfruth, and do not make haste with the Qur'andedte revelation
is made complete to you and say: O my Lord! In@eas in knowledge”

Health care is another responsibility with whick tlers are saddled, every citizen is entitletidalth care, and
rulers should ensure that every citizen is givezgadte health care. It is worthy of notice her¢ tia rulers are to intensify
the activities of the law enforcement agencies #ratlooking after the citizens so as not to geblwved in taking any
substance that may jeopardize their lives suchtagicants, substandard drugs, preserved food/sletd It is to be noted
that federal ministry of health warns that the serslare liable to die young, instead of announttirgthrough media, why
can't they place a ban on its production, trading smoking and its likes such as; marijuana, Intiexmp etc. rulers are also
in position to provide effective and preventive gsufor the patients in the hospitals in their Sags they are also among
their subjects.

Under the right to dignity of one personality, neecshould be tortured or molested. In Islam, thymitly of every
individual, man or woman, young or old, should espected. (Q17: 70), (Q49: 11)

GHA Gae SIS e paliliad s L (e @l 55 s Dl b palilens pdle (g1 LTS "
O ome sl (g3 ol V5 agin |l 1536 Of e a5 2 a8 pdn Y1 siale 0l Ll "Dlauas
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Meaning

“And surely We have honored the children of Adamg &Ve carry them in the land and in the sea, anch&ve
given them of the good things, and We have madwe theel by an appropriate excellence over mogdiage¢ whom we have

created”
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“O you who believe! Let not (one) people laughatdther) people perchance they may be better tiegnrior let
women (laugh) at (other) women, perchance theylmdyetter than they; and do not find fault with yown people nor call

one another by nicknames; evil is a bad name iy, and whoever does not turn, these it is dnatthe unjust”.

Freedom of expression in Islam is granted but edtftain moderation, a proper investigation shoeldriade before
spreading any rumors or news. One should alwayg &a&y from what he/she does not know or awarbedause apart
from being penalized in the world, Quran also estiathat such doer will be questioned on the mistigés senses. (Q17:
36).

Right to private and family life

This involves the right to marriage, to raise ctgldand integrate them into the society. This rightholly religious.
Islam encourages marriage and bearing of childrba.right of marriage in Islam is even far reachimghe extent that the
captives are allowed to marry and to be marrie@ @hr'an (Q24, Q4: 4) categorically instructed Muslto marry a lady of
their choice. Child-bearing is also encouragedstgnh to the extent that the prophet urged all Mosslio marry a loving and
fertile woman because through them he will compéth the prophets for superiority in numbers in thst day. However,
a restriction is made by Islam in terms of marriagéke the west; Islam disallows gay marriage amen spelt out certain
punishment for the doer. Concerning the number ofmen to be married, Islam limits it to four wive@4; 4), unlike

Christianity which allows only one and traditiomaligion which made it unlimited.

Regarding the political right which implies thehigo vote and is voted for, right to serve in guplic office and
right to criticize the government is also appli@al Islam. However, the process of choosing ade&lselective in nature
where a group of people of integrity will come ttdw to conclude on a particular person among étected ones as was
practically exercised during the caliphate of Abkiband Umar. Criticizing the government is notevel in Islam. Abubakri
as the first khalifah emphatically pronounced sinchis first speech (Khutbah) when he was chosdfhadifah saying that
whenever you see me doing a good deed, supporhthe/laen you see me doing the opposite, make mghipit is also
recorded in the Qur'an that Prophet Yusuf (A.Suesied for a post in the public office (Q12: 58)alnutshell, the right to
become a leader in Islam is for those people tleatipright and acquired the qualities of beingaaér and it is by selection
not election. It is recorded that the prophet sdih not ask for leadership because if you are mig seeking for it, you

will be left with it and if you are given withousking you will be assisted onit.

Economic rights involve the right to property, righ work, this right is completely religious besauslam man-
dates every individual to source for his substameed! ramification and discharges begging as meeafrivelihood. Allah
enlightens the nation in the Holy Qur’an that Heates the daytime for a man to search for hisitiged (Q78: 11). Asitis a
legal right for a man to own wealth so also iteigdl for women (Q4: 7). Before the advent of Islammen were considered
as an heir to be inherited, with the emergenceslaii socio-economic status of women were changéetter where the
women can own wealth through work, gift, and intaer¢e. Allah attaches more importance to earniligeihood to such

an extent that He commands Muslims to get backd tvorkplace after the completion of the JumuBattah, Allah says:
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Meaning

“O you who believe (Muslims)! When the call is plaimed for the salat (prayer) on the day of Friddymu’ah
prayer), come to the remembrance of Allah [Jumu&igious talk (khutbah) and salat (prayer)] aralke off business (and
every other thing), that is better for you but khditnen when the (Jumu’ah) salat (prayer) is fingshgou may disperse
through the land, and seek the bounty of Allahwoyking etc.) and remember Allah much, that you mepuccessful. And
when they see some merchandise or some amusereatihfpof Tambur (drum) etc.] they disperse heagltorit, and leave
you (Muhammad) standing [while delivering Jumu’afétigious talk (khutbah)]. Say “That which Allalais better than
any amusement or merchandise! And Allah is the digtoviders”. (Q62:9-11)

In Islam, the civic right is granted even thougtsiaim amends and moderates or puts the certaiictes on those
freedoms. Right to life for example as it is aghite manmade law for anybody to kill himself, tatlore of any other
person. Islam also condemned in totality the adtilbhg either oneself or anybody else (Q17: 31,7AB3). It is even up to
the extent that one should not cause death orutéistn for him/her talks less of killing. It is alstated categorically in the
Qur'an the penalty for whoever Kkills deliberatelyumconsciously. For deliberate killing, the rewadhellfire, the wrath of
Allah; severe punishment etc. penalty for killing fnistake is freeing a female captive or two-macthsecutive fasting as
in line with the following verses (Q4: 92-93)

G2y Aase A o ledad Liage JB (a5 lelad V) Liage Jif o) (el S Las
Bzl poath e 525 o) 5o o (e OIS O iy o V) AlaT () Addise
gl ped Aiese A g pad s alal ) dalin 4038 Sk agin s oS a8 e OIS )
laaaia Uiase J3y (e y (Q2)LesSia Ladle il (IS 5 ) (e 40 65 (ppmiliie (3 yeedh plancad

03) Lotk Llae Al aci s aial g adde Al aae 5 L Il aiga 03] 3ad

Itis also a right upon a Muslim to be obedienth® established law of the state; he should retogal and sincere
to those in authority and contribute positivelythhe development of the state. However, Muslimstarebey the authority

of the state provided the authority does not in way contradict the teachings of the Qur'an andnabn This is because

Muslims are not to obey any authority and be offegdhe owner of the supreme authority (Allah).

Rights of Muslim citizens

The lives of the citizens should be safeguardeallatosts and they should not be compelled to Ipeir ives in
danger even for a very noble cause. Their rightfolvned wealth and property should be protected.tadoshould be
imposed on them. Their honor and integrity showddylven protection. Even in extraordinary circumsts, their personal
freedom should not be curtailed totally or parjiallntil, after an open court hearing, a court prorces a verdict after they

have been given a chance to plead. They shouldenfoirced to adopt any particular thought, opinigew, occupation, dress
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or attitude. No restriction should be imposed aniras regards forming an option is concerned asaseéts presentation
wherever and whenever they like. No responsibdhipuld be imposed on them against their wishes.dbloes of the ool-

ul-amr must always remain open without any restricon the general public so that at any time dadepthey are able to
reach them to present their grievances and pediion are also able to criticize them and to frealythem to account. They

should be provided unbiased justice in all circianses.

RESPONSIBILITIES OF CITIZENS IN ISLAM

Responsibilities are those functions that a citihes to perform to the state to make the staterpssgin other
words; it can be described as the duties and dldigmof the citizens to the government and theroamity. Examples are
economic/financial responsibilities, political/aviesponsibilities and social responsibilities.

“Itis your duty to listen and obey your rules winetyou are in a difficulty or at ease, whethetinglly or unwillingly
and even when you do not receive what is your rigMuslim, Kitab-ul-Imarah)

“Allah has approved three things for you and disaped three. The three things he has approvedyateshould
worship him without associating partners with hindaold fast to the cable of Allah and show nus-lydgur Ulul-amr.”
(Musnad Ahmad Bin Hanbal, vol 2, pg. 237)

“Not many days will pass when those people wileraler you in whose hands will be your livelihovdhenever
they will say anything to you, it will be a lie amthatever they will do, it will be against the rigiath. They will not be happy
with you until you praise their evil deeds and maffitheir lies. At that time you should say whatight until they tolerate it,
and if they exceed from this, then whoever is etegton this basis, he is a martyr.”(Kanz-ul-Umnvall, 6, pg. 296).

A Muslim should be aware of the fact that Islamae/stands for communities living in harmony andvaslims
to exemplify the highest standards of care and @wntoward others, Muslims are taught by Islam ¢okwfor the common
good of humanity not only fellow Muslims, but Musk are also not permitted to harm their communi#esluslim should
not be avoided by his fellow citizens as a resftihis evil. The prophet is on record to have said:

o &) a4 55 (e Al o gy A e il

Meaning

“The worst people in Allah’s sight on the day ouerection will be those who the people leave (stutlbed) to be
away from their evil (deeds)”.

The mission to be a good citizen should be thergiugority and social responsibilities of the medizmpecially
for broadcasting houses by making songs, jinglessiogans in condemnation of these contemporariglsitis such as
suicide bombing, kidnapping, vandalization witheogligious sentiment, and on the other hand compasee in praise of
our values, aspirations, cultures, beliefs, natisgebols, and national ethics. Retaliatory attsidf followers especially
the youth are the contemporary social problemsyitegNigeria. Prolonged bad leadership by thosthehelm of affairs

has degenerated into insecurity in the country. Jdteence of the led appears to have vanished ghtbiecyouth cash on the
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slightest opportunity to steal, to kill, kidnap,rb, stir up violence, and rob- just to retaliate #rongs of the leaders. The
belligerents, in the form of militants, Boko haramd the likes, appear to have been provoked torectind the feeling that
it is now their turn to turn the country upside dow@nly concrete and effective citizenship edugatian purge our nation
of these social vices.

However, this study concludes that in order to dedycitizens, all Muslims are duty bound to worktfte common
good not only with fellow Muslims but all thosetime society with whom they share a common goahddition, Muslims
are not permitted to harm their communities. Theppet Muhammad, peace be upon him, warned hiswell® against
harming their neighbors in any way. “A person whos&ghbors are not safe from his evil will not emearadise”.

Lastly, the study recommends a citizen to be piadritoyal and to persevere wherever a Muslim fihatsself as his

home.
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